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Class Thirty One 


A Brief Summary of Chapter Three 

Let us take a quick summary of this chapter before we start. A very quick one-liner per 
paragraph. This is the core chapter. If it is the core chapter, then it is going to be the chapter 
that mentions the title of the book, which is the Three Fundamental Principles of Islam. He 
stated the three principles and he stated them in literally a one-liner - knowing Allah, 
knowing the Deen and knowing the Messenger sallallahu 'alayhi wa sallam. Then after that, 
he went on to elaborate. He started with the first one (who is your Lord), which is what we 
have been talking about so far. After he answered that with proof, the next paragraph is 
how do you know your Lord? If you remember, that is when we spoke about the signs and 
the proof. He said: 




And so on. Then so no one will think that the Lord, the Creator and the Nourisher is 
sufficient alone as it may appear, he ties worship into Lordship. If you meet Allah 
subhaanahu wa ta'aala in the grave knowing He is the Lord and one believes that, yet he 
does not single Him out in worship (in Uloohiyyah), your Lordship is not valid. So he tied the 
worship into the Lordship, which we covered in the last classes. 

Now after that, he went on to give examples. It is essential that he gives examples on how 
to single out Allah subhaanahu wa ta'aala in our worship, which is part of Lordship. As we 
said last class, he mentioned the root of worship which is Islam, Imaan and Ihsaan, and then 
he gave fourteen additional examples. These are examples to show that you must single 
Allah out in your worship. These are not all the Ibaadaat or even close to that, but they are 
mere examples to give you the general idea. 

That is the summary of this chapter so far. The order of the author and why he is 
mentioning this is important. That is why you all need to bring your copies all the time, 
otherwise you are going to get lost. 

We mentioned Man Rabbuk is deeper than what many assume. It includes Uloohiyyah and 
now he is giving us examples of Uloohiyyah. Last week, we left off on the first three 
examples (Islam, Imaan and Ihsaan). We did not elaborate as we usually do. We did not take 
them one by one and elaborate on them. Why? Because the author is going to talk about 
these three in more detail in the future, and our explanation has to coincide with the 
structure of the book. Here he mentioned them merely as quick examples for a certain 
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purpose, so it would be more appropriate to elaborate on them when he mentions them in 
more depth later on. 

The author mentions fourteen examples. Pay attention to this. He gives fourteen examples 
quickly right after each other, then there is a paragraph and then he repeats the examples 
with proof. For our purposes here, what I want you to know is that instead of going over 
them twice, we are going to go over them once and we will include the proof. Instead of 
mentioning them, elaborating about them and then mentioning them again with proof, we 
will just mention them one time and include the proof. 

Why does he do that? Because his trend in writing this book is that he summarises and then 
goes into detail. He mentions the examples, gives an overall paragraph of some Ayaat, and 
then he repeats every single one of them with proof. That is what he did with Islam, Imaan 
and Ihsaan. He mentioned them quickly and then he elaborated on them. What we will do is 
take each one and as we speak about each one right now, we will include the proof that he 
is going to include later on. That way we do not have to go over them twice. Now why did 
he repeat them with proof? He mentioned them and then he repeated them with proof 

because these are examples of Ibaadaat and Ibaadaat are Tawqeefiyyah (‘LjLSjj), meaning 

you need proof for every Ibaadah you do. That is why he singled each one of them out with 
proof. 

So let us go through the list. He mentioned the statement of Ibn Katheer Rahimahullah - the 
one where he said the Creator of these things is the One who deserves to be worshipped. 
Then he said: 


C C OUj)hj c iiJl y>\ £\jj \j 

t \j t t t c : dJUj 

Igj y>\ c jJtlilj c 


All these types of worship that he mentioned are mere examples. They are not all of them. 
He mentioned Islam, Imaan and Ihsaan, and then he went on to mention fourteen other 
ones. He mentions fourteen other ones and we are going to start with the first one that he 
mentioned, which is Du'aa. 


Page | 2 



Du'aa 


The first one is Du'aa. He says: 


* 

£ 



And from that is invocation and supplication. 

Invocation and supplication is Du'aa. 

Then like I said, later on he mentions proof for that. First he mentions just the word Du'aa 
and then he mentions proof. 


The Proof of the Author 

What does he mention later on? He says: 


0 A 


Jlij : 4JJ3 L * 

& / ^ jl O ^ ^ ^ ^ ^ 
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IpjJi : 
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First he mentions the Hadith as proof for Du'aa. He says invocation is the core of worship, 
and then he says the evidence for that is the saying of Allah: 


^jiUp ^P 5) O 





And your Lord said: "Invoke Me, [i.e. believe in My Oneness (Islamic Monotheism)] (and ask 
Me for anything) I will respond to your (invocation). Verily! Those who scorn My worship 
[i.e. do not invoke Me, and do not believe in My Oneness, (Islamic Monotheism)] they will 
surely enter Hell in humiliation!" (Surat Ghaafir: 60) 

So the first one he mentions for Du'aa is the supposed Hadith: 
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Mukh (^«) literally means brain in Arabic. Du'aa is the brain of worship. Your brain is your 

core so when you use it in a context like this, it does not mean the literal brain of course, 
but the core of something. Here it means if there is no Du'aa in your Ibaadah, then the core 
of your Ibaadah is missing. This Hadith right here is in Sunan at-Tirmidhi on the authority of 
Anas Ibn Maalik radhia I la hu 'anhu. However, it is weak because in the chain is a man called 
Abdullah Ibn Luhay'ah and he is classified as weak for bad memory. There is some 
stipulation for his Hadith being accepted but it does not fall under this Hadith, so this Hadith 
is weak. 

There is another Hadith on the authority of an-Nu'maan Ibn Basheer in Musnad Ahmad, Abu 
Dawood, at-Tirmidhi and others. It is very similar in wording, but the chain of authenticity is 

authentic. It is also in Bukhari in Al-Adab Al-Mufrad PjJtd' Ibn Abi Shaybah and 

others narrated the Hadith. The authentic one is: 


Sdfrii ji ypiJi 


Invocation is worship. 

So we say the first Hadith that is used by the author is weak. That is weak in its chain, but it 
is authentic in its meaning because we have another Hadith that substantiates it. The 
second authentic Hadith is Du'aa is Ibaadah. 


The Importance of Du'aa 


Du'aa is an essential Ibaadah. You have to know that. One needs a bond with Allah 
subhaanahu wa ta'aala that fills his heart with peace and tranquillity, and that is Du'aa. 

Look at the Hadith: 


ijiU uiSjj 5i 4 4\ & 'k 1 h 



If a servant raises his hands to Him (to Allah) in supplication, Allah becomes shy to return 
them empty. 


Page | 4 



Even though some spoke on the authenticity of this Hadith, the correct opinion is that it is 
authentic. Allah subhaanahu fee 'ulaah is shy to turn your hands away empty. We do not 
have time to make this an inspirational lecture on Du'aa because we want to get through 
our book, even though Du'aa is worthy of many independent talks on its own because many 
have neglected it. 

Du'aa is the core of your Ibaadah. You get astonished when you know Allah subhaanahu wa 
ta'aala asks people to talk to Him and ask Him. And by not making Du'aa, you are declining 
the offer of Allah to talk to Him. It is a blessing Allah granted you. Use it in every status you 
are on. 



The Hadith in Muslim. In your Sujood, exert yourself in Du'aa. The closest you are to Allah. 

Outside of your Salah and outside of your Sujood, make Du'aa. In your late nights, make 
Du'aa. And in your daytime, make Du'aa. During Wudhu, make Du'aa. And outside of 
Wudhu, make Du'aa. Do your Du'aa raising your hands. Do your Du'aa without raising your 
hands. You can do Du'aa in all your settings. 

Du'aa patches that deteriorating heart. It softens the heart, purifies the heart and the soul, 
and it gives you never-ending hope. Pure souls can never do without Du'aa. It could be and 
it happens that if Allah subhaanahu wa ta'aala loves you. He closes all the avenues in this 
life in your face, so you can open that communication that you have been neglecting with 
Him, because He loves to hear from you. Hopes and goals that you thought were impossible 
could easily become a reality with Du'aa. Those who call Yaa Rabb, Yaa Rabb, never get 
disappointed. We are the ones who need Him subhaanahu fee 'ulaah, yet He is the One who 
asks us to ask Him. 


And your Lord said: "Invoke Me, [i.e. believe in My Oneness (Islamic Monotheism)] (and ask 
Me for anything) I will respond to your (invocation)." (Surat Ghaafir: 60) 

Look at this verse. If Allah wants mercy over you. He inspires you to make Du'aa. Thank Him 
for that blessing. That in itself is a blessing. 

Du'aa rescued Yunus from the stomach of the whale. 
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And (remember) Dhan-Noon (Yunus), when he went off in anger, and imagined that We 
shall not punish him (i.e. the calamites which had befallen him)! But he cried through the 
darkness (saying): "Laa llaaha lllaa Anta [none has the right to be worshipped but You (0 
Allah)], Glorified (and Exalted) are You [above all that (evil) they associate with You], Truly, I 
have been of the wrong-doers." (Surat al-Anbiyaa': 87) 

From the darkness of the night, the darkness of the stomach of the whale and the deep 
darkness of the ocean. 

Du'aa destroyed the people of Nooh. 


^ 2^13 Ajj Ipji 


Then he invoked his Lord (saying): "I have been overcome, so help (me)!" (Surat al-Qamar: 
10) 

Du'aa raised the level and status of Sulaymaan. Du'aa made the religion of Muhammad 
sallallahu 'alayhi wa sallam supreme. 

The more this life narrows, encloses and encaves on you with its hardships, trials and 
tribulations, the more a believer sees an opening in the heavens to the One who is over the 
heavens. Who could be more of a loser than one who misses out on the strongest weapon 
that needs no more than your set mind and a moving tongue? 


A Verse on Du'aa in Surat Al-Baqarah 

* 


Olf-i til PtjJl ijt-i L~sr-\ O tgjUf dULi lilj 


And when My slaves ask you (0 Muhammad sallallahu 'alayhi wa sallam) concerning Me, 
then (answer them), I am indeed near (to them by My Knowledge). I respond to the 
invocations of the supplicant when he calls on Me (without any mediator or intercessor). 
(Surat al-Baqarah: 186) 
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It is a Direct Answer from Allah 


Ci} J\* J* site dJllb bt j 

And when My slaves ask you (0 Muhammad sallallahu 'alayhi wa sallam) concerning Me, 
then (answer them), I am indeed near (to them by My Knowledge). 

This establishes a clear principle. The verses in the Qur'an that start with if they ask you are 
consistent. After that, there is always tell them Muhammad (sallallahu 'alayhi wa sallam). 

../jJte Jb« jio*J jfil\ Js. 


dJb L,o 


•Y >V 


They ask you concerning fighting in the Sacred Months (i.e. 1st, 7th, 11th and 12th months 
of the Islamic calendar). Say, "Fighting therein is a great (transgression)." (Surat al-Baqarah: 
217) 




Y > ^ ja f 


They ask you (0 Muhammad sallallahu 'alayhi wa sallam) concerning alcoholic drink and 
gambling. Say: "In them is a great sin, and (some) benefit for men, but the sin of them is 
greater than their benefit." (Surat al-Baqarah: 219) 


\ : JUiSh ¥ *li J>i$l ji o Js- JjJLj 


They ask you (0 Muhammad sallallahu 'alayhi wa sallam) about the spoils of war. Say: "The 
spoils are for Allah and the Messenger." (Surat al-Anfaal: 1) 



jl O Jt. iJlj/Ljj.. . 


And they ask you concerning orphans. Say: "The best thing is to work honestly in their 
property." (Surat al-Baqarah: 220) 
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They ask you (0 Muhammad sallallahu 'alayhi wa sallam) what is lawful for them (as food). 
Say: "Lawful unto you are At-Tayyibaat [all kind of Halaal (lawful-good) foods which Allah 
has made lawful (meat of slaughtered eatable animals, milk products, fats, vegetables and 
fruits, etc.)]. And those beasts and birds of prey which you have trained as hounds, training 
and teaching them (to catch) in the manner as directed to you by Allah." (Surat al-Maa'idah: 
4) 


4y > o ...j^ji J>y 3 j-TuJtj 


They ask you (0 Muhammad sallallahu 'alayhi wa sallam) what they should spend. Say: 
"Whatever you spend of good must be for parents and kindred and orphans and Al- 
Masaakeen (the poor) and the wayfarers." (Surat al-Baqarah: 215) 


(J*)' 'J* u i Jo Jt z)}'' y ° 





And they ask you (0 Muhammad sallallahu 'alayhi wa sallam) concerning the Rooh (the 
Spirit); Say: "The Rooh (the Spirit): It is one of the things, the knowledge of which is only 
with my Lord. And of knowledge, you (mankind) have been given only a little." (Surat al- 
Israa': 85) 





And they ask you concerning the mountains, say; "My Lord will blast them and scatter them 
as particles of dust." (Surat Taha: 105) 




JUb bl pi ill ij-i L~sJ O il-jji Js- ijite vllllj blj 
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And when My slaves ask you (0 Muhammad sallallahu 'alayhi wa sallam) concerning Me, 
then (answer them), I am indeed near (to them by My Knowledge). I respond to the 
invocations of the supplicant when he calls on Me (without any mediator or intercessor). 
(Surat al-Baqarah: 186) 

In this verse, there is no Qul (Ji). The answer comes directly from Allah. 




I am indeed near (to them by My Knowledge). 

It does not say tell them. It is a direct answer from Allah. Why? Number one - it is a hint 
that there is no mediator. It is to get it through to you that there is no mediator. This is a 
relationship between you and Allah alone. Number two - it is to show you that the response 
will come from Allah quickly and swiftly, and it is also for you to know the love of Allah for 
your Du'aa. Let us pause at this verse a little bit. 

Allah Did Not Use the Third Person Pronoun 


Note in this beautiful verse, Allah did not mention that He will respond in a third person 
pronoun. He did not say it in a third person pronoun. 


t A? 


JUo \b\ £\m\ s^pi <L~?r\ Q 




I am indeed near (to them by My Knowledge). I respond to the invocations of the supplicant 
when he calls on Me (without any mediator or intercessor). 

He did not say He will answer, but He said I will answer. The response of Allah was direct. 

Allah Did Not Say I Will Answer If I Will 


There are many lessons in this verse. Another lesson is that He did not say I will answer if I 
will. Everything is under the will (Mashee'ah) of Allah, but to give you confidence and 
assurance in your Du'aa and that it will be answered. He says: 




i A? 




I am indeed near (to them by My Knowledge). I respond to the invocations of the supplicant 
when he calls on Me (without any mediator or intercessor). 
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I will answer if he asks, not if I will. That is to give you confidence in your Du'aa. 


The Condition Comes After the Result 


A more amazing lesson in this verse is that Allah said He will answer on the condition that 
we make Du'aa. Usually, the condition is mentioned first and then the answer or result after 
that. Here it is the opposite. They are switched around. The condition is if one asks, and the 
answer to that condition is I will answer. In the Arabic language, the verse should have really 
been if one asks, I will answer. They are switched around in this verse to say I will answer if 
one asks or supplicates. 


dies lij £\jA\ 



I respond to the invocations of the supplicant when he calls on Me (without any mediator or 
intercessor). 

That is to indicate the velocity of the answer, its power and its speed. 

Allah Used Ithaa and Not In 


When he calls on Me (without any mediator or intercessor). 

He used Ithaa (b|). He did not say: 

OUo b\ 


He could have used In In Arabic, Ithaa and In are both used interchangeably. However, 

even though they are used interchangeably, there is a sensitive difference in the sensitive 

rules of Arabic eloquency (Balaaghah (AP*Aj)). There is a sensitive difference between them. 

What is it? Why did He use Ithaa instead of In, even though they are used interchangeably 
and both are eloquent? In is used for matters far apart, doubtful to occur, exceptional to 
happen or maybe even impossible to happen. That is when you use In - when they are not 
going to happen. 

Look at the consistency of the Qur'an. 
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Say (0 Muhammad sallallahu 'alayhi wa sallam): "If the Most Beneficent (Allah) had a son 
(or children as you pretend)." (Surat az-Zukhruf: 81) 

Does Allah have a son? Ma'aath Allah. Impossible. This is something impossible, so would He 
use In or Ithaa? He would use In because it is something that is impossible. It is farfetched 
and never going to happen, so He uses In instead of Ithaa. He did not say: 


Another example: 





And if two parties or groups among the believers fall to fighting. (Surat al-Hujuraat: 9) 

What are you going to use? He is going to use In. Why? Because the origin is Muslims do not 
fight each other. It is exceptional and rare that they do fight each other so once that 
happens, we use In instead of Ithaa. 

Another verse: 


,j\y. i J\ jaj i jflj. 


\ tr : JtjpW 


"But look upon the mountain if it stands still in its place then you shall see Me." (Surat al- 
A'raaf: 143) 

Allah told Musa go look at the mountain. If it still stands still, then you will see Me. Is the 
mountain going to stand still or not? He used In. Why In instead of Ithaa? Because the 
mountain is crumbling. 


4jlSs ^ JLu*)' 0] 


If it stands still in its place. 
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It is not going to happen. It is not going to stay still. It is going to crumble, so He used In. Just 
like in the previous examples - when it is exceptional, when it is unlikely to happen, 
doubtful or impossible, it is more eloquent to use In instead of Ithaa. 


Let me give you another example. 




Jjji ’Jx 'A lit isCi p cJ" 


It is prescribed for you, when death approaches any of you. (Surat al-Baqarah: 180) 


It is talking about death. Now which one are we going to use here - In or Ithaa? If death is 
farfetched and not going to happen, then we use In. If it is imminent, surely going to happen 
or more likely, we use Ithaa. Ithaa is suitable here because every one of us is going to die. 
This is a Balaaghah issue with In and Ithaa. 


0 x x / // x / 


W 


And you might have seen the sun, when it rose, declining to the right from their Cave. (Surat 
al-Kahf: 17) 

Does the sun rise upon them every day? If the sun rose every day and it is certainly going to 
happen every day, what would we use? In or Ithaa? If the sun is not likely to rise every day, 
we will use In. If the sun is going to rise imminently every day, we are going to use Ithaa. Of 
course the sun arises every day, so we are going to use Ithaa. 

If it is imminent, we use Ithaa. If it is not, we use In. That is how we distinguish between the 
two. If it is imminent to happen, we use Ithaa. If it is doubtful, questionable and not likely to 
happen, we use In. Even though both are used interchangeably and both are correct, that is 
a delicate Balaaghah issue and like we always say, the Qur'an comes in the most eloquent of 
the Arabic language. A random writer in a book would use them interchangeably. You will 
not tell him this is wrong and this is right. One who had in-depth study of Balaaghah will use 
them in the more appropriate usage, and the Qur'an comes in the most eloquent of the 
Arabic language. That is a detail to keep in mind. 

Another example so you understand this. Is the Judgment Day imminent or something that 
is farfetched, impossible and not going to happen? Is the Judgment Day impossible or 
possible? Is it more likely to happen or not? All the Judgment Day verses mention Ithaa 
because it is imminent. 
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When the earth is shaken with its (final) earthquake. (Surat az-Zalzalah: 1) 


When the Event (i.e. the Day of Resurrection) befalls. (Surat al-Waaqi'ah: 1) 




When the sun Kuwwirat (wound round and lost its light and is overthrown). And when the 
stars shall fall; and when the mountains shall made to pass away. (Surat at-Takweer: 1-3) 

The point of that is when Ithaa was used, it was used to assure you that your Du'aa will be 
answered. In the verse, the usage of Ithaa instead of In is to show that it is imminent that 
your Du'aa will be answered. He put everything in that verse to show you that your Du'aa is 
going to be answered and to remove any doubts in your heart. 

Ithaa Also Comes to Mean a Large Quantity 


Another unique thing about Ithaa and In. The usage of Ithaa is to show that not only will 
Du'aa be imminently accepted for sure, but there needs to be lots of Du'aa and all your 
Du'aa will be accepted. Why? Because Ithaa comes to mean a large quantity. Ithaa also has 
preference over In, in that it is used for a large quantity. 


Look at that in the Qur'an. When Allah talks about Wudhu, He says: 




0 you who believe! When you intend to offer As-Salat (the prayer), wash your faces. (Surat 
al-Maa'idah: 6) 

And then He says: 





If you are in a state of Janaabah (i.e. had a sexual discharge). (Surat al-Maa'idah: 6) 
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When Allah talks about Wudhu, Wudhu is something you do a lot and it is frequent. You 
might have to do it five or maybe ten times a day. It is Ithaa when it is talking about Wudhu. 
When He talks about the major impurity (Junub), He uses In. Why? Because the major 
impurity is less in quantity than you doing Wudhu. You see that? You are likely to do Wudhu 
five or ten times a day or maybe more, but taking a bath from Janaabah (the major 
impurity) is much less than that. Both In and Ithaa mean if, but the Balaaghah gives you 
deep, sensitive, specific details that strengthen your Imaan and your faith that Allah will 
answer you. 

This is the bottom line and a one-liner about Ithaa and In. They can be used interchangeably 
nearly most of the time, which means if or might. However, if it is more certain to happen or 
it is certain to happen, it is more eloquent to use Ithaa. That is the first difference. A second 
difference is if it is a lot, then Ithaa has preference over In. Here, number one - certainty 
that your Du'aa will be answered. Number two - a large quantity of Du'aa must go up to 
Allah and a large quantity of answers will come down to you. All that in Ithaa. 

Allah Responds to the Invocation of the Supplicant 

More lessons in that simple verse on Du'aa. He said: 

Olio \l\ £\jA\ SjpS 


I respond to the invocations of the supplicant when he calls on Me (without any mediator or 
intercessor). 


He did not say: 



He said I respond to the invocation of the supplicant when he calls Me. I answer the 
invocation. Why did He not say I respond to the supplicant? He said He will respond to the 
supplication, but He did not say I will respond to the supplicant. Why did He not just say I 
will respond and answer the supplicant? He said I will answer the Du'aa of the supplicant 
because it does not matter who is invoking. 

Do not minimise yourself and say Allah will not answer me. It could be Muhammad, Saalih, 
Abdullah or Naasir. We are all equal in the eyes of Allah. It is the Du'aa that matters. It is the 
invocation itself that matters. It does not matter who is making it. Fulfill the conditions of 
Du'aa, but it does not matter who is making it. No one is better than anyone and that is why 
it is like that. The Du'aa goes to Allah the same. Fulfill the conditions and that is what you 
need to do. 
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Ibaadee Refers to a Large Quantity of Servants 


He said: 




My slaves. 

He did not say: 



He said Ibaadee with a Yaa at the end. It is different to Ibaadi with a Kasrah at the end. Look 
in the Qur'an - it is a Yaa at the end and not a Kasrah. Here He used the one with a Yaa 
(Ibaadee) which means plural and so many, meaning I answer them all no matter how many 
there are. That is why in the context of a lot, you will find that Yaa comes at the end. It 
comes when there is a lot and it means a lot. 


For example, when Allah is speaking to all His servants: 

^or : ...^4-iil ijs- \$p\ && isite u; 3! 


Say: "0 'Ibaadee (My slaves) who have transgressed against themselves (by committing evil 
deeds and sins)!" (Surat az-Zumar: 53) 

There is a Yaa. 








Uijij Jij 


And say to My slaves (i.e. the true believers of Islamic Monotheism) that they should (only) 
say those words that are the best. (Surat al-lsraa': 53) 

There is a Yaa because these two verses are talking about a large quantity of servants (all 
the servants). That is when there is a Yaa at the end - when there is an overwhelming 
majority. If it is not many that is meant by the verse, you are going to find a Kasrah and not 
a Yaa. 

When Allah was directing the servants, it is all the servants so He used the Yaa because it is 
all of them. Now who are the righteous? 
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So announce the good news to My slaves. (Surat az-Zumar: 17) 

Glory to My righteous servants. Glad tidings to those who hear and follow. Who follows - a 
lot or a little? A little bit, so is there going to be a Yaa or a Kasrah? A Kasrah. Look at it in the 
Qu r'an. 

Another verse: 




Say (0 Muhammad sallallahu 'alayhi wa sallam): "0 My slaves who believe (in the Oneness 
of Allah Islamic Monotheism), be afraid of your Lord (Allah) and keep your duty to Him." 
(Surat az-Zumar: 10) 

Are the Muttaqeen a lot or a little? Not many, so it is going to be a Kasrah. 

Allah Used Innee to Add Extreme Emphasis 


He said: 


I am indeed near (to them by My Knowledge). 
He did not say: 





What is the difference between the two? 



The Noon has a Shaddah on it (Mushaddadah). The one He used has a Shaddah on it and 

that is to affirm something. I want you to be sure that I am near. It is to remove any doubt, 

£ 

to give you inspiration and confidence. Both mean the same, however Innee (^ J ) with the 

Shaddah is to add extreme emphasis that He is near. Do not have any doubts about that. 
Have confidence. 



All these lessons in just a few letters of the Qur'an asking you to supplicate to Allah 
subhaanahu wa ta'aala and assuring you that your invocation will be answered if its 
conditions are met. 


Khawlah BintTha'labah 









Indeed Allah has heard the statement of her (Khawlah Bint Tha'labah) that disputes with 
you (0 Muhammad sallallahu 'alayhi wa sallam) concerning her husband (Aws Bin As- 
Saamit), and complains to Allah. And Allah hears the argument between you both. (Surat al- 
Mujaadilah: 1) 

Allah heard the statement of Khawlah Bint Tha'labah radhiallahu 'anha - the one who came 
to speak to the Prophet sallallahu 'alayhi wa sallam concerning her husband. Khawlah 
comes complaining to the Prophet sallallahu 'alayhi wa sallam in a room that is nearly ten 
foot by eleven and a half feet (approximately three metres by three and a half metres). She 
is sitting there with the Prophet sallallahu 'alayhi wa sallam and Aishah. In that small room, 
Aishah could not hear what that woman is saying, but Allah subhaanahu wa ta'aala on top 
of seven heavens said Allah heard her. Aishah could not hear her in that small, tight little 
room. Allah on top of seven heavens heard her. 

Keep Du'aa for yourself personally, for your family, for this Ummah, for your Aakhirah and 
for your Dunya. Keep it fresh and ripe on your tongue. 


Why Does Some Du'aa Go Unanswered? 

Some people ask why has Allah not answered the Du'aa of this Ummah? I get that question 
a lot. When the Prophet sallallahu 'alayhi wa sallam made Du'aa in Badr, when did he make 
Du'aa? The upper garment of the Prophet sallallahu 'alayhi wa sallam fell off in Badr and his 
hands were outstretched to the point that they could see his armpits. He is making Du'aa 
and Abu Bakr is holding up his garment saying 0 Prophet of Allah, Allah will grant you that 
which He promised. He is trying to calm the Prophet sallallahu 'alayhi wa sallam. When did 
he make that Du'aa? That was after he sallallahu 'alayhi wa sallam did all the means before 
him. He did all the action he could do, then he turned and made Du'aa. The Du'aa was after 
he took care of all the means. 
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Even more delicate than that, look at the verses that the Prophet sallallahu 'alayhi wa sallam 
used to wake up to every single night. He used to wipe his blessed face sallallahu 'alayhi wa 
sallam and recite them. They have five main Du'aa in them. 


£3 j&i oiip ii!» ciU u Ujj... 

y ^ y ^ 

^ ^ Y jUaj' Uj O jJli jll)l j * ^iJU] 

34*4 o &ts is2j^ ijloi 6? ouj^u csjU ujui uiw di Ujj 

U Uj'j Ujj ^ ^ Up LJ 

dll O iUUflJl ijj^u dillj ^ip UJJP a 

4<^*p JTi> 


"Our Lord! You have not created (all) this without purpose, glory to You! (Exalted be You 
above all that they associate with You as partners). Give us salvation from the torment of 
the Fire. Our Lord! Verily, whom You admit to the Fire, indeed. You have disgraced him, and 
never will the Dhaalimoon (polytheists and wrong-doers) find any helpers. Our Lord! Verily, 
we have heard the call of one (Muhammad sallallahu 'alayhi wa sallam) calling to Faith: 
'Believe in your Lord,' and we have believed. Our Lord! Forgive us our sins and remit from us 
our evil deeds, and make us die in the state of righteousness along with Al-Abraar (those 
who are obedient to Allah and follow strictly His Orders). Our Lord! Grant us what You 
promised unto us through Your Messengers and disgrace us not on the Day of Resurrection, 
for You never break (Your) Promise." (Surat Aali 'Imraan: 191-194) 

Five main Du'aa in that chain of verses. Look what Allah answers when He answers. 


Is that how the verse goes? That is not how the verse goes. 

• • 3 S j>* if J^lP J^P ^ jS ^4-0 (►$ 


JT 
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So their Lord accepted of them (their supplication and answered them), "Never will I allow 
to be lost the work of any of you, be he male or female." (Surat Aali 'Imraan: 195) 

He said I answered their actions. I am not going to let any of their actions go in vain. But that 
was supplication not action. It was a supplication, so why did He not say I answered your 
supplication? Because supplication without doing the means is no good. You cannot ask for 
a child if you are not married. You cannot ask for a son if you are not married. 

If our heart action is tainted, what victory are we expecting? One time we have an Ummah 
that does not know the difference between Shar'iyyah and Sharee'ah. They are willing to die 
for both and think that both are becoming martyrs. Wallahil-'Adheem, it blows a mind how 

nearly an entire Ummah with their enemies lllaa Mar-Rahimallah (4-U) j* ^\) can 

bandwagon with each other against the righteous, and then you think we are going to make 
Du'aa and Allah is going to answer? When the heart action is not even there? The heart 
action is not even there - the most simple part of it. Then we ask for victory and we wonder 
why it is not answered? Before we get off topic on this issue, let us get back to our text. 


Du'aa is Ibaadah 


So the first example the author mentions is Du'aa. We mentioned its importance, how one 
must always keep making Du'aa and it is at the core of Ibaadah. And since it is Ibaadah, it 
must be directed only to Allah and that is why the author mentions it here. He mentions it is 
an Ibaadah and that means it has to go to Allah. 


Then as proof, he mentioned the verse in the Qur'an: 

E 4. 


jjJJl O ^i\) Jlij 





And your Lord said: "Invoke Me, [i.e. believe in My Oneness (Islamic Monotheism)] (and ask 
Me for anything) I will respond to your (invocation). Verily! Those who scorn My worship 
[i.e. do not invoke Me, and do not believe in My Oneness, (Islamic Monotheism)] they will 
surely enter Hell in humiliation!" (Surat Ghaafir: 60) 

In addition to this verse, he used the Hadith that we mentioned is weak. 

The Definition of Ibaadah 
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First we need to know the definition of Ibaadah because we are going to base something on 
it. 


j* : «Upj sill 4^4 U pi : Siuil 

ojft&Jlj pdl 


Ibaadah is a universal term that encompasses everything Allah loves from sayings and 
actions, both internal and external. It includes obligatory, recommended and Mustahabb 
matters. All that is Ibaadah. So for example if Allah commands the act, that means it 
becomes Ibaadah. That saying or act that He commands becomes Ibaadah. If Allah 
commands the people of that act, it makes it Ibaadah. Even if He commands the people for 
that act, it becomes Ibaadah. 

For example: 




3 * 

♦ / ** 



And Allah loves As-Saabiroon (the patient ones, etc). (Surat Aali 'Imraan: 146) 

Why does He love them? Because of their patience. Allah loves it and that makes it Ibaadah 
because we said Ibaadah is a term encompassing everything Allah loves of sayings and 
actions, both internal and external. 


Another example: 


LJ c Ujj-j Lj orpd' pji 





Verily, they used to hasten on to do good deeds, and they used to call on Us with hope and 
fear, and used to humble themselves before Us. (Surat al-Anbiyaa': 90) 

Once Allah praised hope, fear and Khushoo' to Him (which is humbling oneself to Allah 
subhaanahu wa ta'aala), what happens according to our definition? It becomes an Ibaadah. 

We are going through it step by step. Once we know it is an Ibaadah, then that means it has 
to go one hundred percent to Allah and to no one else. So now we know what Ibaadah is 
and we know what happens when it is Ibaadah. 

The Shar'ee Meaning of Du'aa 
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The Shar'ee meaning of Du'aa is what we took before. Supplication when it is requesting is 
the Du'aa al-Mas'alah or Du'aa at-Talab. When you supplicate and directly ask Allah like Yaa 
Allah or Yaa Hay, that is Du'aa at-Talab or al-Mas'alah. That is the first type of Du'aa. The 
second one is invocation through worship (Du'aa al-lbaadah), which is every worship other 
than the first type. Why is it called Du'aa? Because in every Ibaadah you do, you want 
something. You are doing your Ibaadah and you want a reward. You want to be saved from 
Hell. You want to please Allah and you want to love Allah. So even though you are not 
directly asking, in reality you are asking for something. 

Some 'Ulamaa said every Du'aa in the Qur'an encompasses both of those, except one in 
Surat al-A'raaf: 




Invoke your Lord with humility and in secret. (Surat al-A'raaf: 55) 

They said this is the only one that means Du'aa al-Mas'alah - the direct Du'aa when you 
invoke Allah (Yaa Allah). That is the only one in the Qur'an that they said is Du'aa al- 
Mas'alah. Everything else in the Qur'an where there is Du'aa encompasses both meanings. 


The Author is Referring to Du'aa Al-Mas'alah 

When the author mentioned Du'aa, he meant Du'aa of al-Mas'alah. We know that from the 
context of the wording. He said and from the Ibaadah is Du'aa. He said Ibaadah and then he 
mentioned Du'aa. He mentioned the broad one and then the narrow one. So when he 
mentioned Du'aa here, from the context you can tell it is Du'aa of al-Mas'alah. First he 
mentioned Ibaadah and then when he mentioned Du'aa again, he meant the Du'aa of al- 
Mas'alah otherwise it would be redundant. So here the author meant Du'aa al-Mas'alah 
because of him mentioning Ibaadah and then Du'aa. 


The Proof of the Author on Du'aa 

Now going back to the verse: 




And your Lord said: "Invoke Me, [i.e. believe in My Oneness (Islamic Monotheism)] (and ask 
Me for anything) I will respond to your (invocation)." (Surat Ghaafir: 60) 
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Some 'Ulamaa said Du'aa here in this verse is the Du'aa of at-Talab - the supplication Du'aa 
when you ask Allah. Why? They said because He said: 


i * 3 




I will respond to your (invocation). 

I will answer you. He said make Du'aa and I will answer you. So if He will answer that 
supplication, that means that is the Du'aa of Talab. That is the Du'aa of al-Mas'alah. 

However, really Du'aa here in this verse also includes the Du'aa of Ibaadah, meaning all 
other forms of Ibaadah. But if it is so, how do we answer to: 






I will respond to your (invocation). 


If it includes all types of Ibaadah, it would mean I will respond to you by rewarding you. And 
if it is the Du'aa al-Mas'alah, I will answer you by giving you what you want. If it is the Du'aa 
al-lbaadah, I will answer you by giving you the reward. So in reality, the verse encompasses 
both. The verse and the way Allah subhaanahu wa ta'aala worded it encompasses both. 


1 cM... 




"Verily! Those who scorn My worship [i.e. do not invoke Me, and do not believe in My 
Oneness, (Islamic Monotheism)] they will surely enter Hell in humiliation!" (Surat Ghaafir: 
60 ) 

The author mentioned this verse as proof for Du'aa. Allah said: 




"Verily! Those who scorn My worship [i.e. do not invoke Me, and do not believe in My 
Oneness, (Islamic Monotheism)]." 

Those who are arrogant and those who scorn My worship. My worship. Look at that. What 
did Allah call Du'aa? Worship. Those who scorn My worship. What worship is He talking 
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about? Du'aa. So once Du'aa became Ibaadah, it must be totally for the sake of Allah and if 
one does it for other than Allah subhaanahu wa ta'aala, then he is a Mushrik Kaafir. 


The Categories of Asking Other Than Allah 

Asking a Dead Person 

Asking the dead person is Shirk. One who asks a dead person is Mushrik. Under no condition 
do you ask the dead. That is Shirk. If the dead is in front of you, it is Shirk. If the dead person 
is not present in front of you (meaning you are asking him at a distance), it is still Shirk. 

Du'aa to him is belief that he has control over the world and he is dead. That is Shirk. Asking 
a dead is automatic Shirk Akbar, even if what is being asked is that which they could have 
done when they were alive. This is a dead person. It is very simple and easy. 

Asking One Who is Alive 

There are three scenarios if someone is alive and you ask him. If you ask a person alive give 
me food, hand me that dish or give me water, that is permissible. It is before him, he has the 
means and the means are there. He has control over it and he has the abilities. Allah 
granted him the abilities and you know He granted him the abilities, so you can ask him. If 
he is before you, he can hear you and he has the abilities and means, you can ask him for 
what he is able to do. For example, hand me the water, hand me your phone, help me fix a 
house or help me with my car. That is permissible. That is the first scenario for a person who 
is alive. If what you ask him is beyond his power and abilities (like powers only Allah has), 
that is Shirk Akbar even if he is present in front of you. For example, someone goes to a 
Shaykh and tells that Shaykh bring down the rain or cure my illness. He is not a doctor, but 
you believe he has spiritual powers. Or for example, someone says Shaykh bless my wealth. 
This is Shirk Akbar. 

The third one for the one living is if he is living and not present, you cannot ask him what he 
can or cannot do. That is like asking the dead. Now we do not mean present as in right in 
front of you. If you ask someone on the computer, phone or through means of 
communication, that is as if he is present in front of you. If you ask him on the computer to 
help you with a program or with some matter, that is permissible. What we mean is like 
someone is in Africa and you are in the United States, and you tell them to give you a cup of 
water. He is not in front of you and there is no means of communication. How is he going to 
give you a cup of water? He cannot do it. That is improper and you cannot do that. That is 
Shirk. Why is that Shirk? Because even though it is in his power to give you a cup of water 
had he been present, in reality you gave him power of hearing that only belongs to Allah. I 
am here and I say Shaykh so-and-so in Africa, give me a cup of water. There is no internet 
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and there is no phone, so how can he hear unless I gave him the quality that only belongs to 
Allah the All Hearing? 

Asking the Jinn 

Now let us take a Mas'alah. Is asking a Jinn Shirk? If it is a Jinn you can see and he can hear 
you, that does not fall under Shirk. Why? There is a story in an-Nasaa'ee and Ibn Hibbaan, 

and Bukhari mentioned it in At-Taareekh Al-Kabeer ( £4jtx)'). Note it is not in Sahih al- 

Bukhari. It is in At-Taareekh Al-Kabeer and Ibn Hibbaan considered it authentic. Ubayy Ibn 
Ka'b radhiallahu 'anhu had a pile of dates stored somewhere and he noticed it kept going 
missing. One night he saw some type of creation and he resembled it to a younger boy. 
Ubayy gave him Salaam and the creation like a boy returned the Salaam. Ubayy said are you 
human or Jinn? The boy said I am Jinn. Ubayy said show me your hand. He showed him his 
hand and it was like that of a dog. It had the hair of a dog on it. 

Ubayy said to him why do you keep stealing from our dates? The Jinn replied back and he 
said we heard you love to give charity, so we wanted to take from that so Allah can reward 
you. Ubayy said what keeps you away from us? The Jinn said Ayat al-Kursi is what puts a 
barrier between us. He left and Ubayy went to the Prophet sallallahu 'alayhi wa sallam. The 
Prophet sallallahu 'alayhi wa sallam said: 




Ubayy asked him. If you see him and you ask him something like that which is in their ability 
or you ask him for directions, that is not Shirk but it is a disputed Fiqhi matter if one can ask 
a Jinn or not. That is if they are present and if you see them. It is not our topic, but it is a 
Fiqhi issue. The correct of two opinions is that it is not permissible. There is no need to 
communicate with the Jinn and ask them like that, but it is not Shirk if he is present and in 
front of you. You see him and you know he is there. 


If you ask a Jinn what they cannot do and only Allah can do like cure me, that is Shirk Akbar. 





"And verily, there were men among mankind who took shelter with the masculine among 
the Jinns, but they (Jinns) increased them (mankind) in sin and disbelief." (Surat al-Jinn: 6) 
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When the humans used to go to a valley or a scary lonely place in their journeys, they used 
to seek refuge not in Allah subhaanahu wa ta'aala, but in the Jinn. That made the Jinn get 
arrogant. The Jinn felt superiority over the Ins because they began to seek refuge in them. 
So what is the conclusion? 




But they (Jinns) increased them (mankind) in sin and disbelief. 

What it means is that the Jinn saw the humans were afraid and sought refuge in them, so 
they began to scare them more. As-Suddi Rahimahullah said a man used to travel with his 
family and when he gets to an area to rest, he would say I seek refuge in the master of this 
valley (from the Jinn) that he will not harm me, my wealth, my children or my cattle. That is 
what one used to say on his journey. Qataadah said when they used to do that and seek 
refuge in the Jinn, the Jinn would harm them more. Ath-Thawri Rahimahullah said it means 
when the Jinn saw them seeking refuge in them and they were afraid of them, they became 
more bold towards them. 

Ikrimah said the Jinn used to flee from humans like humans used to flee from the Jinn. They 
used to be scared of each other. The Jinn were more scared of the humans than the humans 
were of the Jinn. First of all the Jinn used to flee but the humans began to seek refuge in 
them and when they started doing that, the Jinn said they are more afraid of us than we are 
of them so let us get closer to them. And that is when the Jinn began to touch the humans 
with harm, like the mental things that they do and the hardship and inflictions that they do. 

Zayd Ibn Aslam said Rahaqaa ('■flAj) means when the humans sought refuge in the Jinn, the 

Jinn began to scare them more. Ibn Abbaas and Qataadah said it is sins. 


Means when the humans began to seek refuge in the Jinn, they gained more sins. It caused 
the humans to gain more sins. Mujaahid said Rahaqaa is tyranny, meaning the Jinn became 
tyrants more and transgressed more over them. 

Listen to this story. Ibn Abi Saa'ib al-Ansaari said I went with my father outside of Madinah 
when the Prophet sallallahu 'alayhi wa sallam was first sent in Makkah. It was in the early 
days of the Messagehood. We slept on the journey near a shepherd. There was a shepherd 
and he had some sheep, and we said let us sleep near this man. When it got dark, someone 
took one of the sheep and ran away. The shepherd ran and said 0 holder or guardian of this 
valley, I seek refuge in you. The Bedouin is talking to the Jinn. Ibn Abi Saa'ib said we heard a 
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voice, but we did not see where it came from or anything. He said Sarhaan (Jb-j-o), let it 
go. The sheep returned unharmed and then it was revealed: 





"And verily, there were men among mankind who took shelter with the masculine among 
the Jinns, but they (Jinns) increased them (mankind) in sin and disbelief." (Surat al-Jinn: 6) 

It may have been that the Jinn took the sheep and when the Bedouin sought refuge in the 
master of the Jinn, the master ordered the sheep be returned. Why? In order to lead him 
astray more, to give him more sins, to belittle him and make him a slave of his, and that 
happens. So that is the issue on the Jinn. 


The Ruling on Saying Waa Mu'tasimaah and Similar 
Statements 

Another issue is for example if someone says: 




Or the statement: 


Waa Mu'tasimaah means Yaa Mu'tasim (0 Mu'tasim). Mu'tasim was the Khaleefah who 
rescued the woman when she was violated, unlike the coward leaders of today. When she 
called him and she said 0 Mu'tasimaah, he sent an army to rescue her. Now many say Waa 
Mu'tasimaah or they say get up Salah ad-Deen when they see the miseries of the Ummah. It 
is used more like a metaphor now, however there is an explanation to that. 

Number one - if you believe Salah ad-Deen, Mu'tasim or even the Prophet sallallahu 'alayhi 
wa sallam would benefit you like that and give you victory, that is Shirk Akbar. Number two 
- if it is a slogan used for a battle and it is merely used to inspire (like remember the days of 
Salah ad-Deen), Abu Butayn and other scholars said it is permissible. Then the third scenario 
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is if it is just a random form of expression outside the battlefield to inspire people. It is 
better not to use it because it may give the wrong impression for those who lack knowledge. 

Speaking to the Dead in the Context of a Sermon to 
Oneself and Others 

Another issue is speaking to the dead in the context of a lesson (like a sermon). That is not 
wrong. Not a lesson to the dead, but for those alive or for yourself like Ali Ibn Abi Taalib 
used to do. He said 0 people in the grave, and it is a form of sermon to himself and to 
others. He was reminding himself and others who went with him. He said 0 you people in 
the graves - now people live in your houses, your women have remarried and your wealth 
has been divided. This is the news I have for you. What do you have for me of news? This is 
Ali Ibn Abi Taalib talking to the dead. Then he said if they could answer, they would tell you 
the best provision is Taqwa. 



And take a provision (with you) for the journey, but the best provision is At -Taqwa (piety, 
righteousness, etc). (Surat al-Baqarah: 197) 

He did not mean talking to the dead, but he meant it as a sermon. 


Calling the Jinn Using Yaa 

Another issue is speaking to the Jinn as in calling them in the Yaa format. If you are saying 
that to warn them and they are there in an area, then you can do that. In Sahih Muslim, Abu 
Sa'eed said the Prophet sallallahu 'alayhi wa sallam said in Madinah there is Jinn who 
become Muslim. If you see any of them, warn them three days. If you see them after those 
three days, then kill them. They are evil and they are devils. You can say Yaa to the Jinn in 
that kind of circumstance, if you see them or know for sure they are there. If someone 
assumes, then you do not use the Yaa when telling them. 

Is it Permissible to Ask Others to Make Du'aa For You? 

The simple answer is if someone asks another who is alive to make Du'aa for him, that is not 
Shirk. If I tell you brothers make Du'aa for me, number one - that is not Shirk. Number two 
- if I ask you to make Du'aa for me, it is not even sinful. However, as Talabat al-'llm we try to 
strive to learn what is best, the conditions and what the 'Ulamaa said about it. Even though 
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it is not Shirk, habitually doing it is something that the 'Ulamaa spoke about. For example, 
look at Ruqyah - is Ruqyah permissible? Of course Ruqyah is permissible. It is not Haraam. 
However, it is better not to ask others for Ruqyah, and Du'aa is very similar to that. 

If you look at the Hadith in Bukhari and Muslim about the seventy thousand who will enter 
Jannah and they have special qualities and privileges, one of the restrictions on being in that 
group is: 


6 I i 


They do not ask people for Ruqyah. If you ask someone for Ruqyah, is it permissible? It is 
permissible. However, if you want to be at a higher status, you are held to a higher 
standard. The higher status being entering Jannah in the first group (the first seventy 
thousand) without Hisaab (reckoning). And of course in the many additional narrations, 
there is more who will be included in that. If you want to be among those, do Ruqyah on 
yourself and do not ask others. 

Du'aa is very similar with some details. If you tell someone to make Du'aa for you and your 
intention is to benefit yourself and the one you asked, then you are really encouraging 
righteousness and you may get reward for it if that is your intention. If that is your intention 
(to benefit him), you may get reward. How do you benefit him? If you ask him to make 
Du'aa, you benefit him by him making an Ibaadah. Du'aa is an Ibaadah. When you tell him 
make Du'aa for me, you are encouraging him to do an Ibaadah. We said Du'aa is an Ibaadah, 
so you are encouraging him to make an Ibaadah. That is like saying pray the two Sunnahs 
after Dhuhr brother. Your reward will be for encouraging him to make an Ibaadah. That is 
how you benefit him and you get reward. 

When you make a Du'aa for someone else, the angels say and you will get the same. If your 
intention is also to benefit him by the angels telling him he will get the same, you are 
encouraging righteousness. If your intention is to get him to make Du'aa so he can do Ihsaan 
(righteousness) to you or to another, you will get reward for encouraging him to do Ihsaan 
to you or to someone else. When you make Du'aa for a Muslim, that is Ihsaan to him. So if I 
get another Muslim to make Du'aa for me or another, then I will possibly get Ajr for that 
Inshaa Allah. 

Now what it boils down to is if the intention when asking another for Du'aa is to benefit the 
one he asks, he will get reward. If the intention when asking to make Du'aa is to benefit 
himself and the one who he asked, he will Inshaa Allah get reward for that. If his intention is 
to only benefit himself personally, it may be better to refrain from asking others because 
directly or indirectly, over time it leads to reliance on others for Du'aa. Then one may 
become neglectful over his own Du'aa and being persistent in it, knowing someone else may 
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be making Du'aa for him. In this day and age, it may also give some people an ego or a big 
head when people keep telling them make Du'aa for me, make Du'aa for me. 

Ibn Rajab said Umar Ibn al-Khattaab, other Sahaabah and Tabi'een used to dislike someone 
asking them to make Du'aa, saying are we Messengers? They understood that was a quality 
to be a Messenger. They were humble and they did not want to taint their humility with 
Allah. Ibn Jareer narrated that when Sa'd Ibn Abi Waqqaas went to Damascus, a man told 
him ask Allah to forgive me. And you know Sa'd - Allah honoured him with an answered 
Du'aa. When he went to visit, a man said ask Allah to forgive me, so Sa'd said may Allah 
forgive you. He told the first man may Allah forgive you. Another man came in and said ask 
Allah to forgive me Sa'd. Sa'd said may Allah not forgive you or him, meaning you and the 
one who asked me before you. Do I look like a Messenger to you? 

In his book Al-l'tisaam ash-Shaatibi commented on this saying and lesson. He 

said when he saw it was an exceptional request to make Du'aa, he answered. When people 
began to crowd, he understood it differently. People may think that he is at a higher level or 
status than what he is, or he possibly had foresight and knew that they may think he is at a 
higher status in the future. He wanted to eliminate that. He also wanted to eliminate that 
people assume asking him for Du'aa is a Sunnah. He did not want them to think that he is at 
a higher status and he did not want them to think it is a Sunnah. 

Ibn Jareer also narrated a similar story that a man asked Hudhayfah radhiallahu 'anhu to ask 
Allah to forgive him. Hudhayfah said may Allah not forgive you, just like the story of Sa'd. He 
probably did not want people thinking that he is at a higher status than he is, as in the 
scenarios that Shaatibi Rahimahullah mentioned. Also, he probably did not want to make it 

a trend. In his book At-Talkhees al-Khateeb mentioned that when Ubaydillah Ibn 

Abi Saalih was ill, Tawoos went to visit him. Ubaydillah Ibn Abi Saalih said 0 Abu Abdur- 
Rahmaan (the Kunyah of Tawoos), make Du'aa for me. He said make Du'aa for yourself. 

Allah answers the distressed when they call. Tawoos told him make Du'aa for yourself. What 
he means is you may go ask someone who you think is better and maybe he is (Allah knows 
best), but you have a quality that may give you a higher status for that Du'aa to be 
accepted. You are in distress, but the person you are asking to make Du'aa for you is not in 
distress over your matter. What did Allah say? 


ir ...SlM lit jkjaill 


Is not He (better than your gods) Who responds to the distressed one, when he calls Him. 
(Surat an-Naml: 62) 
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He did not say the one distressed who goes to his friend and asks his friend to make Du'aa. 
He said the distressed himself when he calls, so you have that quality. 


Some use the Hadith where the Prophet sallallahu 'alayhi wa sallam told Umar make Du'aa 
for me, but after research I found it was weak. And as to the other Hadith where the 
Prophet sallallahu 'alayhi wa sallam told Abu Bakr and Umar: 

^ c L*jjf 0] 


If you see Uways al-Qarni, ask him to make Du'aa for you. 

The Hadith is authentic. Even though Imaam Maalik Rahimahullah denied the Hadith and he 
even denied any person as being Uways, the correct opinion is the Hadith is authentic. That 
is a special circumstance and situation, and that is a special man whose Du'aa is answered. 
How do we know it is special? I just told you right now about Hudhayfah, Sa'd and what 
Shaatibi said about the Sahaabah - that they disliked it. They understood it to be special 
when they did not ask each other to make Du'aa for each other. They did not ask that, so 
they understood it to be special and that is what we go by. That is what we mean when we 
say we follow the Salaf. In fact, had it been proper after the Prophet sallallahu 'alayhi wa 
sallam said that about Uways, Umar would have turned to Abu Bakr radhiallahu 'anhuma 
and he would have said to him make Du'aa for me, because Abu Bakr is better than Umar. 

He never did that, so it appears like this was an exceptional circumstance. 

The Prophet sallallahu 'alayhi wa sallam told Abu Bakr and Umar to ask Uways for Du'aa if 
they see him. The issue we mentioned is people making it a trend and relying on others for 
Du'aa. Abu Bakr and Umar radhiallahu 'anhuma - their Imaan and knowledge in making 
Du'aa and their reliance on Allah in making Du'aa is not something that you fear over. Unlike 
today where people will begin to rely on others for making Du'aa and neglect their own 
Du'aa and their own persistence, which was not something that we would expect of Abu 
Bakr and Umar. 

So in summary, is asking someone to make Du'aa Shirk? No, that is not Shirk at all. Is it 
sinful? No. The summary opinion is that it is not a problem to ask another to make Du'aa. In 
fact, you get rewarded at times. If your intention is to benefit the Ummah, to benefit you 
and the person you are asking or to benefit that person himself, then you may get reward 
for it. Other than that, if you yourself are firm and persistent in your Du'aa, you do not slack 
in your Du'aa habits, you do not rely on the Du'aa of others and it is exceptional and random 
that you say make Du'aa for me, then that is permissible and okay. 

One of the simple and most basic duties to your brothers and sisters is that we should all be 
making Du'aa for each other behind our backs without anyone telling us. You benefit 
yourself more than anyone because you have an angel telling you and you will get the same. 
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If I make Du'aa for myself that may Allah subhaanahu wa ta'aala allow me to pass that exam 
or may Allah give me Jannah for example (whether it is this life or in the life after), is that 
better or if I say may Allah subhaanahu wa ta'aala give Muhammad, Saalih and Raa'idh 
beneficial knowledge, Jannah or allow them to pass the exam? Which one is better? Which 
one is most likely going to be answered - sinful me merely making Du'aa for myself or 
making Du'aa for my brother and the angel telling me Aameen and you will get the same? 


Also before we move on, many give charity and they say make Du'aa for me. You see that a 
lot. If you want what is better and note I said what is better because it is not a matter of 
Haraam and Halaal and Shirk, do not ask that because look at the verse: 





(Saying): "We feed you seeking Allah's Countenance only. We wish for no reward, nor 
thanks from you." (Surat al-lnsaan: 9) 

When Aishah radhiallahu 'anha used to send someone with charity, she would tell that 
messenger to listen to them and see if they make Du'aa so I can make a Du'aa equivalent 
and return that Du'aa back onto them, so I can get my full reward from Allah subhaanahu 
wa ta'aala. Ibn Taymiyyah mentioned that some of the Salaf used to say if you give a poor 
person and he says Baarak Allahu 'Alayk, say Baarak Allahu 'Alayk back to him so that it will 
not constitute receiving anything in return for that charity that you gave, and you get your 
entire reward from Allah subhaanahu wa ta'aala. 

What is unique is when we collected for sister Umm Saleem, Umm Saleem sent me an email 
telling me that when I tweeted about this matter, some brother emailed her and said I 
asked you to make Du'aa and I retract that because of that Tweet about Aishah. It is not a 
matter of Haraam and Halaal, but it is what is better. And to that brother - I do not know 
who he is, but may Allah subhaanahu wa ta'aala reward you and I love him for the sake of 
Allah. I love those who adhere closely to the Sunnah from the bottom of my heart for the 
sake of Allah. 


Page | 31 


